
Chapter Two 

Death and Its Effects 

Rhetorical Situations 

Rhetorical discourse, the suasive use of symbols, does not 
simply happen at random. Something must happen or take 
place or be anticipated that unbalances the homeostasis of the 
situation in which one lives one's life. In his often cited essay, 
"The Rhetorical Situation," Lloyd Bitzer terms this "unbalanc
ing" an "exigence."1 When a state of affairs, marked by urgency, 
calls for or requires action, real or symbolic, the need for a rhe
torical response is created. For example, were a group of urban 
land developers seeking authorization to buy a tract of wood
land, quite likely a group of conservationists would develop ar
guments and, depending on the perceived degree of threat or 
loss, stage demonstrations to preserve the woodland. An exi
gence, for our hypothetical conservationists, brings forth the 
need for rhetorical acts. Similarly, a person's death causes an 
exigence creating a need for rhetorical action within a funeral 
ritual. 

Suasive efforts by definition must be addressed, that is, di
rected at an audience and preferably at an audience with the 
power to resolve the exigence. Obviously, the dead person can
not be returned to life; the exigence here resides in those di
rectly affected by the death. Their multiple needs are the ones 
that must be addressed. Audiences, Bitzer's second component 
of a rhetorical situation, may be more or less affected by a given 
exigence as well as more or less capable of effecting a desired 
change. A host of variables enter the audience matrix: material 
resources, duration of commitment, level of motivation, inten
sity and salience of competing suasive messages, etc. Still, for 
a rhetorical act to be recognized as such, an audience must be 
the recipient of the symbolic messages. 

A third element, according to Bitzer, comes into play within 
each rhetorical situation, namely, constraints. These elements 
impinge on both those who construct suasive messages and 
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those to whom the messages, the symbolic behaviors, are ad
dressed. Originators of rhetorical acts may also be restricted in 
terms of resources and ability, but because rhetorical situa
tions tend to recur across time, prior ways of responding place 
very real boundaries around suasive agents. By way of illustra
tion, anyone delivering a commencement address is con
strained, by virtue of all who have done so in the past and by 
virtue of audience expectations, to recognize and praise the 
parents and relatives of the graduates. Similarly, it is unthink
able, because of antecedent symbolic behaviors in the same sit
uation, to hold a Fourth of July parade in the United States 
without featuring the American flag. The power of constraints 
is extremely real, seldom disregarded or flaunted, and, if so, 
with considerable consequences. Participants at funeral ritu
als, no doubt, have heterogenous expectations depending pri
marily on their prior experience in such activity. These 
homogeneous expectations cover a wide range of activities (i.e., 
the corpse will be displayed; processions will take place; only 
good things will be said about the dead person, etc.). 

Rhetorical Situations and Death 

The death of an individual, while a natural and real event, 
brings into existence a rhetorical situation replete with its ex
igences, audiences, and constraints. Within this rhetorical sit
uation symbolic acts engage audiences in an attempt to bring 
about multiple changes in those directly and indirectly affected 
by the death. Those closest to the deceased and therefore most 
likely to be engulfed in personal grief need rhetorical acts that 
specifically address their psychological states. If one moves con
centrically outward from those most affected into the family, 
community, or social groups of which the deceased was a mem
ber, the rhetorical objectives shift and change. Consolation be
comes multifaceted. For some, memories must be recalled; for 
some, reassurances about future relationships must be offered; 
for some, new beginnings must be created; for all, the prospect 
of the inevitability of their own death must be confronted and, 
to the extent possible, made less ominous. Even the entymology 
of consolation (cum = together; solari = to comfort) strikes a 
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disengenuous chord when the multiple social networks of a de
ceased person are taken into account. 

Comforting and alleviating the range of individuals' dis
tress, most certainly, demands a "ritual wrapped in symbol
ism." Funeral rituals, by definition, can never be successful and 
certainly not successful in the sense of a lawyer winning a case 
or a legislator gaining congressional approval of a bill. Funeral 
rituals, on the contrary, are best not thought of as successful 
or unsuccessful· rhetorical efforts. Consider those most over
come with personal grief. The formal part of most funeral cer
emonies lasts a relatively short time, several hours or a few 
days at most. Intense grief cannot be significantly changed by 
rhetorical means in that short time. Working through grief re
quires much time. Yet, would it be accurate to adjudge the cer
emony unsuccessful for such persons? Not at all. 

Rhetoric has never been, and cannot be, a precise science. 
That is, the discipline of rhetoric cannot invariably predict that 
X symbolic behaviors will produce Y effects on Z audience. 
Rhetoric deals with the contingent, the probable, and what is 
generally the case. 

Better criteria for judging the quality of a funeral ceremony 
and its symbolic, consolatory behaviors would be appropriate
ness as perceived by the participants, resistance to innovative 
change in the ceremony by the community, and a communal 
sense of rightness or correctness about the rhetorical behaviors 
used in the ritual. Put in another language frame, the partici
pants in a funeral ritual take part, in varying degrees of activ
ity, both in creating and interpreting the many symbolic 
behaviors of the ritual. The merging of speaker/audience, actor/ 
spectator, maker/consumer in a ritual is well expressed by Ed
mund Leach. 

But notice also the contrary aspect of the model. In ordi
nary culturally defined ritual performance there is no 
"composer" other than the mythological ancestors. The 
proceedings follow an ordered pattern which has been es
tablished by tradition-"this is our custom." There is usu
ally a "conductor," a master of ceremonies, a chief priest, 
a central protagonist, whose actions provide the temporal 
markers for everyone else. But there is no separate audi-
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ence of listeners. The performers and the listeners are the 
same people. We engage in rituals in order to transmit 
collective messages to ourselves.2 

To the extent that the participants believe that a funeral ritual 
was proper, fitting, suitable, and right, the rhetorical effort can 
be said to have fulfilled the exigence of the situation. 

A more detailed discussion of the components of a rhetori
cal situation will reveal the complexity that death creates for 
rhetorical activity. 

At a base level one might claim that all human deaths are 
the same-biological processes of life end and biological proc
esses of decay begin. Humans, however, are more than an inter
connected system of biological processes and, depending on a 
number of variables, an individual's death will create quite dif
ferent exigences. The death of an old person, all else being 
equal, is qualitatively different than the death of a young per
son. Both will occasion bereavement, grief, and mourning, but 
the symbolic behaviors used in a consolation ceremony will be 
adjusted and varied somewhat to deal with the difference. In a 
similar way the cause of an individual's death-natural and 
expected versus sudden and violent-are factors in the constel
lation of variables possible to locate in the rhetorical situation 
of an individual's death. Similarly, the class and social rank of 
the deceased are key elements. Drawing upon the earlier work 
of Robert Hertz who established that individuals possess both 
a ''biological being'' and a "social being'' that is "grafted onto" a 
person by others in the society, David Stannard makes this ob
servation: ''The death of an important individual thus brings 
with it serious damage to the social fabric, and a natural and 
spontaneous effort is then made by the society to compensate 
for the loss. This is particularly evident in the dramatic funer
ary rites of smaller, more unified societies where, as Robert 
Blauner has more recently written, 'much work must be done 
to restore the social system's functioning."'3 W ithout doubt, a 
society's statespersons, warriors, and leaders create greater fis
sures in the societal fabric and consolatory rituals tend to be 
modified and enlarged accordingly.4 

The quantitative size of an affected community clearly 
seems to be a significant variable. As subsequent chapters will 
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illustrate, the symbolic behaviors-verbal, action, and object 
languages-used in funeral rituals dramatically vary in pro
portion to the number of people in the social group. Consola
tory rituals used in a small Archaic Greek polis, for example, 
greatly differ in scale from those staged at the death of a Ro
man Emperor. The death of a person recognized as politically 
necessary and important for the continuance of one's country 
occasions uncertainties, fears, and psychic disruptions that dif
fer only in degree from those experienced at the death of a cher
ished family member. 

Religious beliefs, too, come into play at a funeral ritual. The 
existence and nature of an afterlife, if any, as well as the rela
tionships between god(s) and humans are reflected variously in 
funeral ceremonies. Emile Durkheim recognized that individ
uals are connected to the symbolic functioning of their society 
and a society's symbolic forms are accepted just as the sacred 
in religious rituals.5 Extending Durkheim's observation, Eric 
Rothenbuehler recently concluded that "religious practices, or 
rites, self-consciously refer to the sacred, protect it, celebrate 
it, and organize people's attention toward it. Because they 
bring the individual into contact with the sacred, the religious 
practices themselves must be set apart in special times and 
places."6 Funeral ceremonies in the Classical Era are conspic
uous in their spatial and temporal aspects. The Athenian fu
neral ritual, for example, took place in the winter; ceremonies 
for Roman aristocrats were held in the Forum. More of this is 
discussed in the ensuing chapters. 

Grief 

Another component in the rhetorical exigence of consola
tion are those most personally affected by the death. The sur
viving husband, wife, parent, offspring, or longtime intimate 
friend experience a range and intensity of emotions that the 
symbolic behaviors in a consolatory ritual dare not overlook but 
can only address in part. First and foremost among these emo
tions is grief, the power of which Catherine Sanders describes 
in these words: "Grief is so impossibly painful, so akin to panic, 
that ways must be invented to defend against the emotional 
onslaught of suffering. There is a fear that if one ever gives in 
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fully to grief, one would be swept under-as in a huge tidal 
wave-never to surface to ordinary emotional states again."7 An 
individual experiencing grief may also be experiencing "anger, 
guilt, physical complaints and illnesses, despair, and sadness."8 
In short, a living organism is influenced by a context of stress 
which, "if not reversed or compensated for, impairment and 
damage will result.''9 If the psychological stress caused by the 
experience of grief, personal and collective, is left unattended, 
consequences of the most dire sort can happen. Suicide, psy
chotic response, severe depression, loss of health, or a state of 
total helplessness do occur if grief is unresolved.10 Grim as 
these psychopathologies are for an individual, one can quickly 
recognize the consequences in a social group if such results 
took place. Social structures would not only be disrupted but 
destroyed. ''The impact of mortality," Robert Blauner declares, 
"must be contained."11 A culture's single most potent "contain
ment practice" is the funeral ritual with its symbolic behaviors, 
its rhetoric, of consolation. After the initial stage of shock, dis
belief, and denial-a phase that is of relatively short dura
tion-anguish and despair occur. Additionally, depending on 
the existing cultural permissions and prescriptions, weeping, 
crying, and lamenting accompany the emotions. George Engel 
claims, 

the wish and need to cry is strong and crying seems to 
fulfill an important homeostatic function in the work of 
mourning. In general, crying seems to involve both an ac
knowledgement of the loss and the regression to a more 
helpless and childlike status evoked thereby. In the latter 

sense crying is a kind of communication. The grief
stricken person who cries is the recipient of certain kinds 
of support and help from the group, although this varies 
greatly in different cultures.12 

Although the point was made in chapter 1, it bears repeat
ing-the human experience of grief is universal. All humans, 
regardless of their culture or the century in which they live, 
experience the emotion of grief and its attendant reactions. The 
rhetorical situation of a funeral ceremony, in this respect, is 
the same then as now. 
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Societal Reactions to Death 

Regardless of the culture in question, however, consolatory 
ceremonies must contain symbolic, suasive behaviors ad
dressed to those living in various states of grief and its atten
dant manifestations. Typically, the "audience" for a funeral 
ritual includes more than just the immediate, close survivors. 
As sociologist Michael Kearl claims, "death's impact ripples not 
only across acquaintance networks and space but across time 
as well."13 Disruption of the equilibrium of social life, unless 
addressed and remedied, can result in a host of social problems, 
not the least of which is a debilitating loss of direction and con
fidence in one's future. Anxiety about future relationships can 
escalate to damaging levels unless and until social, communal 
bonds are reestablished and reassured. By way of illustration 
one can recall William Manchester's description of the com
munal reaction to the news of President John F. Kennedy's as
sassination. 

An entire nation had been savaged, and the nation re
alized it; before the end of the afternoon, when 99.8 per
cent had learned that the elected president had been 
murdered the country was in the grip of an extraordinary 
upheaval. Over half the population wept. Fbur out of five, 
in the words of the report, felt "the loss of someone very 
close and dear," and subsequently nine out of ten suffered 
"physical discomfort." The discomfort-deep grief-fol
lowed confirmation of the president's death. In those first, 
indecisive thirty minutes there was a dissonant medley of 
response: dread, hope, prayer, rage, and incredulity.14 

The elaborate funeral ritual in which an entire nation par
ticipated via television did much to reestablish and reassure 
the national community. Symbolic behaviors showing the or
derly transfer of the presidency were featured. Civil and mili
tary participation removed doubts about national unity. The 
visual unity of the Kennedy family-their perceived ability to 
confront their personal tragedy-was a message for others, the 
national participants, to do the same. Societal disruption was 
repaired. 

The intensity of human reaction to Kennedy's death was 
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matched in many ways and exceeded in the outpouring of anger 
after Martin Luther King's assassination. Stephen Oates, one 
of King's biographers, recounts that on the day following the 
murder, "riots flared up in 110 cities, and 39 people were killed, 
most of them Negroes. More than 75,000 federal troops and Na
tional Guardsmen patrolled America's streets. The hardest hit 
was Washington, D.C. where the fires blazed against the sky 
and 10 people died."15 Again, a nation, participating via televi
sion, took part in the funeral ceremony, a ceremony greatly dif
ferent from Kennedy's. Whether or not the symbolic behaviors 
in Martin Luther King's funeral ceremony aided, in any signif
icant way, in restoring social equilibrium remains arguable.16 

Quite obviously, not all deaths evoke such manifestations 
of grief. One could place these instances at the extreme outer 
end of a continuum, perhaps, and realize that the social disrup
tion accompanying every death graduates downward to less ex
treme plateaus. The Kennedy and King examples are offered 
here as contemporary vantage points from which a reader 
might better understand the symbolic behaviors used at the 
State funerals for Patroklos in chapter 3 and for Pertinax (A.D. 
193), the Roman Emperor in chapter 5. The point remains, 
nonetheless, that audiences for whom consolatory symbolic be
haviors are addressed include individuals experiencing differ
ent degrees of disorientation, uncertainty, and insecurity. In a 
real sense the audience at a consolatory ceremony experiences 
contradictory and incompatible urges on the one hand to "push 
the dead away," and, on the other, to "keep the dead alive." Con
solatory ceremonies, then, might be viewed as "dramas of dis
posal" and, simultaneously, a "redefinition of the status of the 
departed."17 Although these two notions, at first glance, seem 
ambivalent if not outright incompatible, Blauner explains the 
notion of "status transformation" in this way: 

Yet the deceased cannot simply be buried as a dead body: 
the prospect of total exclusion from the social world would 
be too anxiety-laden for the living, aware of their own 
eventual fate. The need to keep the dead alive directs so
cieties to construct rituals that celebrate and ensure a 
transition to a new social status, that of spirit, a being 
now believed to participate in a different realm. Thus a 
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funeral that combines this status transformation with the 
act of physical disposal is universal to all societies, and 
has justly been considered one of the crucial rites de pas
sage.18 

These functions are secured, in part, through the constraints 
on the consolatory ritual itself-that is, the third part of the 
rhetorical situation. 

The Consolatory Ritual 

While it might seem self-evident, one of the consequences 
of an individual's death is the need for a funeral rite with its 
attendant modes for removing and disposing of the physical re
mains. From a rhetorical perspective, however, "the ceremonies 
of the dead affirm the values of the living."19 While each culture 
has its own set of beliefs about the nature of death and the 
afterlife, the physical presence of the dead body and the actu
ality of the grieving community necessitate action, both real 
and symbolic, to meet the many demands of the situation. Un
like a more usual rhetorical transaction with a persuader, mes
sage, and audience, the funeral ceremony has multiple rhetors. 
That is, a group of individuals-some with greater, some with 
lesser responsibilities-engage in the production of the conso
latory symbolic behaviors. Unfortunately, the identity of the in
dividuals responsible for conducting and staging funeral 
ceremonies in ancient times is unknown. In some cases the 
family, a burial group, or, in a few instances, the state govern
ments were in charge of the rituals. Nonetheless, we know that 
funerals happened and, accordingly, we can rightfully infer 
that other humans made the ceremonies happen. 

Before proceeding to a more thorough discussion of classi
cal funeral ceremonies-their types, functions, and common 
elements-an important theoretical issue must be addressed. 
Put into question form: do the individuals, regardless of culture 
or historic era, who conduct funeral ceremonies intend that 
various consolatory effects in the audiences occur? Put by way 
of illustration, does a person who places a bouquet of flowers on 
a bier intend that some participants in a funeral ceremony will 
interpret the symbolic behavior to mean: nature contains much 
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that is beautiful and, although we are in the midst of a sorrow
filled funeral, one shall remember that life, too, contains much 
that is beautiful. The problem of intent has both philosophical 
and pragmatic dimensions; as such, intent is also central to 
any rhetorical inquiry. 

Philosophically, intent is closely related to questions of cau
sality and moral responsibility. For example, an event happens; 
someone brings about the event; did that someone intend that 
the event happen? In the first hypothetical case, a drunk driver 
kills a pedestrian. Did the driver intend to kill, i.e., possess the 
silent thought and disposition to end the life of another hu
man? In the second case, a philanthropist endows a laser re
search center that develops a surgical technique responsible for 
saving the eyesight of thousands of Third World children. Did 
the philanthropist intend such a result? If so, an affirmative 
answer is awarded to both of the actors in our hypothetical 
cases, that is, if we say intent was present in both instances, 
conceivably and appropriately a gallows might be erected for 
the driver and a statue for the donor. In these cases the rela
tionship between intent and moral responsibility seems clear. 
In the first, however, no symbolic behavior was involved; for the 
second, the philanthropist's large monetary gift can be decoded 
into the proposition: this person believes science should help 
people. Conceivably, the decoded proposition, a meaning given 
to the symbolic behavior by an audience member, could result 
even if the actual and unknown-to-anyone intent of the giver 
was to secure an income tax deduction or significantly reduce a 
spouse's inheritance. 

The point of this belabored illustration is that intent of a 
suasory agent is usually inaccessible to an audience although 
attributions of intent can be and are made. In any communi
cative transaction the symbolic behaviors-verbal and other
than-verbal-are accessible to an audience. Interpretations, 
meanings, and inferences must be drawn on what is present 
and presented. In the case of a funeral ceremony, laden as they 
are with cultural caveats and prescriptions, the intent of who
ever presents the bouquet of flowers is, for all practical pur
poses, irrelevant. What matters is the audience's perception of 
the symbolic behavior and the meaning assigned to the percep
tion. 
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Does meaning, then, reside only in the "message-audience" 
matrix? Not at all. Humans both use and assign meanings. In 
a funeral ceremony, which by its very nature is an unusual, 
culturally regulated set of procedures each with multiple func
tions and expected symbolic behaviors, the actual intentions 
and the attributed intentions of the rhetors do matter. The sua
sive potentials of the symbolic behaviors both encompass intent 
and matter greatly. What objectives, then, must these symbolic 
acts accomplish within the rhetorical situation of a funeral cer
emony? What purposes must be served? 

In an article, "Death as a Social Practice," Ernest Campbell 
recognizes a number of functions funeral ceremonies must 
serve. 

Our common tendency is to perceive grief and funeral 
practices as oriented toward the past. Someone has de
parted, and the rites and ceremonies serve the purpose of 
mourning the dead, reliving the past, reviving treasured 
memories, honoring the departed who will not return. 
Certainly this is part of the picture. But a more useful 
view is to see funeral rites and death attitudes as serving 
the purpose of assisting the survivors to restructure their 
relational system. The vital functions of these ceremonies 
relate really to the future, and not to the past: the restruc
turing of relationships occasioned by the absence of some
one from an established set of relationships.20 

This Janus-like characteristic-looking both backward and for
ward, reviewing the past and previewing the future-remains 
a significant function of funeral ceremonies. In a certain sense, 
time changes for a funeral ritual; the past and the future be
come prominently featured while the present becomes irrele
vant. Time stops the former life of the deceased-activities, 
accomplishments, and relationships need to be addressed, re
told, and made alive for the community of participants. The 
deceased becomes the central figure in the cultural drama and 
a host of symbolic behaviors are directed toward maintaining 
this centrality. Clothing, decoration, display, position, and the 
memorial work rhetorically for the audience to recognize the 
dead person. Past relationships of the deceased, for example, 
are reenacted by a hierarchical set of culturally enforced be-
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haviors. Those closest to the deceased are located, throughout 
the ritual, as physically close to the deceased as possible. The 
surviving father, mother, husband, wife, children, etc., remain 
in close proximity to the deceased during the wake, the formal 
ceremony, the various processions and recessions, and the in
terment. Just as in the deceased's past life relationships 
ranged from the intimate to the casual, a community in the act 
of mourning position themselves in such a way as to replicate 
and reify the most significant aspect of the deceased's former 
life in the community. Not surprisingly, most of the verbal sym
bols used in the ritual serve the function of recreating the de
ceased's past; major portions of a eulogy, for example, or 
inscriptions on the grave marker both demarcate the indivi
dual's prior space in the community, relationships made within 
the community, and chronological time spent within the group. 

Funeral rituals also contain symbolic behaviors that redi
rect the participants' future. Here, the rhetorical work within 
a ritual takes on an important, often overlooked, function. In 
most discoursive contexts involving persuasion, audiences rec
ognize that arguments, reasons, and suasory efforts are being 
directed at them. Admonitions and exhortations to buy, sell, 
join, contribute, believe, avoid, convict, acquit, or adopt can be 
countered, modified, or rejected using the available strategies 
and tactics of argumentative discourse. Confronted with an un
wanted persuasive appeal, the ordinary response, for most in
dividuals, is some type of resistance-withdrawal, objection, 
counter argument, etc. The participants in a funeral ceremony, 
however, are not subjected to arguments or discursive suasory 
appeals. Death is a dramatic event calling forth not the forms 
of reasoned argument but rather dramatic forms of narrative, 
poetry, and theater. The ordinary response to these forms is 
acceptance, agreement, internalization, and participation. 
These forms persuade in the sense that the moral behavior of 
the characters in a drama offers the participating audience 
models for believing and acting, for assimilating values, and for 
living one's life. 

The symbolic behaviors in a funeral ritual that affect par
ticipants' future lives can best be labeled epideictic. In subse
quent chapters more detail about epideictic rhetoric will be 
presented. For now, one need only understand the term to sig-
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nify rhetoric that occurs on a special occasion. People create 
occasions for a multitude of purposes: to celebrate, to commem
orate, to hono.r, to dedicate, to mourn, etc. Each type of special 
occasion has its own character; its identifying ethos circum
scribing and, to a considerable extent, controlling those who 
participate in the occasion. Birthday celebrations possess an 
ethos of festive giving; funerals, an ethos of solemn reflection. 
Immersed in such an ethos, those participating in a funeral 
ritual become susceptible to the instrumentality of the sym
bolic behaviors. The funeral ritual provides abundant opportu
nities for self-reflection-listening, watching, and quietly 
moving. Confronted with irrefutable evidence of mortality, one 
is predisposed to project and identify. Hearing the deceased 
praised can stir a resolve to emulate and imitate. Moving in 
unison with other participants one is compelled to accept the 
fact that each person is not only separate and individual but 
also united in a bond of community. The ritual provides oppor
tunities for social interaction; relationships can be recognized, 
renewed, and restructured at the typical gathering before the 
formal ceremony or at the customary funeral meal. The epi
deictic nature of the ritual clearly functions to influence the 
future lives of the participants. 

Yet another equally important function is the rite de pas
sage: for the dead a move to "another, perhaps eternal, system 
of role relationships";21 for the survivors, a transition to a 
changed set of relationships. More specifically, funeral cere
monies function to "announce to the community that the be
reaved are now in a new and unaccustomed status, and that 
normal role performance is not to be expected from them for 
awhile."22 Funeral ceremonies also function to keep communi
ties intact which is one reason the cultural admonition not to 
speak ill of the dead retains both currency and strength. Pillo
rying a flawed life works against reintegrating a communal 
group. 

Funeral ceremonies function to enact the outer boundary 
of bereavement for a community. Campbell, for example, claims 
"it is probable also that a rational, secular, efficiency-oriented 
society produces norms that encourage early termination of a 
mourning attitude."23 In later chapters we will encounter nu
merous instances in which Greco-Roman speakers and writers 
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urge an appropriate boundary for expressions of mourning. No 
social organization, if it is to both continue functioning produc
tively and maintaining itself effectively can afford the debilitat
ing impact of a prolonged bereavement. 

Although it may seem paradoxical to state, in a certain 
sense one can claim that a funeral ceremony does not end with 
the disposition of the physical remains. The cemetery-taken 
here in an extended sense to include the place where the re
mains are ultimately located, i.e., tomb, mausoleum, ossuary, 
etc.-and the symbolic behaviors of consolation that occur 
therein serve a different set of functions. Of cemeteries in gen
eral W Lloyd Warner observes that "the cemetery reflects many 
of the community's basic beliefs about what kind of society it 
is, what the persons of men are, where each fits or is fitted into 
the secular world of the living and the spiritual society of the 
dead."24 The cemetery does not end in the sense that a formal 
ceremony ends. Monuments, art work, and location all serve to 
reunite the living and the dead long after grief, mourning, and 
bereavement have ended. One might profitably view a funeral 
ceremony, then, as a sequence or set of movements in which 
disassociation functions are provided. The dead are separated 
from the living. Then, an associative function is provided. The 
living are rebonded, regrouped, and reintegrated. The ceme
tery, however, offers the synthesis, the reuniting, of the living 
with the dead who live, not in a physical sense, but in a psycho
logical one of memory. ''The cemetery locates the dead in time 
and space, thus maintaining their reality to those who wish to 
continue relations with them.''25 As symbolic behaviors the rhe
torical impact of cemeteries dare not be dismissed. Grave
stones, sarcophagi, vaults, temples, and mausoleums work 
rhetorically as memorials, records, repetitions, or continua
tions for those most affected by the death and also for those 
unable to participate. The scale and scope of many Greco-Ro
man funeral monuments (e.g., the "tombs" of Augustine and 
Hadrian) can be construed as visual messages, grand to be 
sure, offering an almost impervious command to reunite ob
servers with the deceased.26 The dead remain symbolically alive 
in cemeteries. 

We tum now to a closer analysis of the symbolic behaviors 
of consolation used in the Classical Era. 
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